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camp during the negotiations behind the election of
the late king’s son Władysław IV as king of Poland
and grand duke of Lithuania. The new monarch
recognized the status quo, granting legality to both
Uniate and Orthodox hierarchies. On the eve of the
Khmelnytsky Uprising (1648) we can discern three
programs for a Ruthenian church and people: one
Uniate and two Orthodox, the ﬁrst orthodox program led by hierarchs such as Peter Mohyla and the
nobles, and the second by the lesser clergy and
Cossacks.
DENOUEMENT

By 1600 there was no Protestant church within the
walls of Cracow. In 1627 the last urban Protestant
church in the crown lands (at Lublin) was destroyed, as was the Anti-Trinitarian center at Raków
in 1638. The wars of the mid-century with the Orthodox Cossacks, Lutheran Sweden, and Orthodox
Muscovy helped to establish the equation of Pole
and Catholic. In 1658 the Polish parliament made
Anti-Trinitarianism illegal, giving the Polish Arians
a choice of conversion to Catholicism or emigration. The Treaty of Andrusovo (1667) ceded
Kiev and left-bank Ukraine to Muscovy, removing
the Orthodox spiritual center and many Orthodox
inhabitants from the lands of the Commonwealth.
Nonetheless, Lutherans and Calvinists were still
present, and Uniates and Orthodox still made up a
considerable portion of the population in the eastern lands. And although the magnates were almost
exclusively Catholic by around mid-century, all four
non-Catholic confessions could still look to patrons
among the middling gentry. Thus the story in Poland-Lithuania was one of a relatively peaceful Catholic restoration and a toleration of the other confessions, now rendered unthreatening through
increasing restrictions, dwindling numbers, and
growing incentives to conform to a Polish Catholic
norm.
See also Belarus; Lithuania, Grand Duchy of, to 1569;
Lithuanian Literature and Language; Orthodoxy,
Russian; Poland-Lithuania, Commonwealth of,
1569–1795; Poland to 1569; Polish Literature and
Language; Ukraine; Ukrainian Literature and Language; Uniates; Union of Brest (1596).
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DAVID FRICK

REFUGEES, EXILES, AND ÉMIGRÉS. Many of the most important changes of
the early modern period—including the European
discovery of America, the growth of the sovereign
nation-state, the Protestant Reformation, and the
rise of absolutism—led to migrations, both forced
and voluntary. The phenomenon of removal and
banishment of groups was already widespread during the Middle Ages, as in the case of the expulsion
of the Lombards from France in 1268 and of the
Jews from England in 1290. It intensiﬁed during
the early modern period, when the rise of the territorial church and the nation-state spurred a large
number of expulsions and migrations. Most signiﬁcant among these were the 1492 expulsion of the
Jews and Muslims from Spain, followed by the expulsion of the Moriscos in the early seventeenth
century; the seventeenth-century migration from
England to North America of Puritans, Catholics,
and Quakers; and the migration of French Huguenots during the Wars of Religion (1562–1598), and
after the revocation of the Edict of Nantes in 1685.
Early modern Europeans conceived of church and
state as integrally and inevitably united. The rise of
the nation-state therefore often led to the exclusion—and in many cases expulsion—of those who
seemed to disrupt this cherished unity.
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The dramatic increase in forced and voluntary
migration during the early modern period was tied
closely to the development of absolutist regimes.
The best example of seventeenth-century absolutism is Louis XIV (ruled 1643–1715), known as le
Roi Soleil, or ‘the Sun King’. In such regimes as his,
absolute sovereignty was invested in the person of
the king, who was considered above the law
(princeps legibus solutus est); the king’s will was in
fact identiﬁed with the law. The absolutist aspirations of monarchs were compounded by the struggle between Catholics and Protestants, which during the Protestant Reformation grew out of the
struggle between centralized regimes and the proponents of traditional, local liberties. During the
Reformation in England Henry VIII abolished the
local liberties and particular rights—ﬁnancial, political, and social—of the clergy. The same applied to
the Huguenots in France. Secular rivalries became
inseparable from religious ones, and religious beliefs
were closely intermingled with social and political
ones. Hence the civil and religious wars of the sixteenth and seventeenth centuries—the French Wars
of Religion (1562–1598) between Catholics and
Huguenots; the English Civil War (1642–1651)
between Puritans and Loyalists; and the Thirty
Years’ War (1618–1648) between the forces of the
Protestant and Catholic Reformations. All of these
struggles and conﬂicts resulted in large numbers of
refugees, exiles, and émigrés throughout Europe.
Absolute monarchs pursued policies of une foi,
un loi, un roi (one faith, one law, one king), striving
for complete social, political, and religious uniﬁcation of their territories, driving out dissenting religious groups as well as alien ethnic groups who
seemed to endanger their efforts at consolidation.
The secular authority assumed religious functions
and was thus responsible for religious unity, uniformity, and conformity within the realm, as can be
seen in Spain after the Reconquista of 1492, in
England after Henry VIII’s break with Rome in
1534, and in France after the Wars of Religion.
The Spanish monarchs Ferdinand and Isabella,
after successfully accomplishing the Reconquista
(reconquest) of Spain from Muslim rule in 1492,
demanded that both Jews and Muslims convert to
Christianity and forced those who refused into exile.
Accordingly, between 100,000 and 200,000 Jews
were forced to leave Spain in 1492. Later, in 1609–
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1614, some 275,000 Moriscos, Muslims who had
converted to Christianity, were likewise expelled—
mainly for keeping their Muslim faith in secret. In
England the absolutist policy of the Stuart kings,
James I (ruled 1603–1625) and his son Charles I
(ruled 1625–1649), drove some 20,000 Puritans
into exile in New England during the 1630s; many
Catholics and Quakers also left for North America,
where they established, respectively, the colonies of
Maryland (1634) and Pennsylvania (1681). Similarly, during the French Wars of Religion about
200,000 Huguenots (Protestants) ﬂed the country;
the revocation of the Edict of Nantes in 1685 by
Louis XIV, which ended toleration of Protestants in
France, led to further mass migrations, estimated at
between 400,000 and 1 million Huguenots.
Geography had a signiﬁcant impact on the fates
of refugees, exiles, and émigrés in early modern
period. Until European explorers reached the
Americas, dissenting religious groups faced persecution or even annihilation, as was the case with the
Waldenses, who ﬂed to the Piedmontese Alps for
shelter from the papal Inquisition and crusade in
1209, or the Albigenses of southern France, against
whom the papacy launched a crusade in 1208–
1218. The New World, and especially the English
settlements in North America, opened up possibilities for many persecuted Christian movements to
maintain their religious faith and practices by going
into exile there. Thus Puritans, Catholics, Quakers,
and Huguenots, to name only a few, found shelter
and refuge in the British colonies in America.
In spite of the terrible agony and suffering on
the part of the displaced peoples themselves, migration had a lasting inﬂuence on Europe’s historical
development in the early modern and modern periods. The expulsion of Jews from Spain—once the
world’s most vibrant Jewish center—led to the development of important Jewish centers in the Netherlands, Germany, Poland, and Italy, as well as in
other parts of Europe and the Ottoman empire. The
migration of Puritans, Catholics, and Huguenots
greatly transformed the European colonial enterprise during the seventeenth century and contributed much to the rise and development of the Atlantic world during the seventeenth and eighteenth
centuries.
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Equally important, the ﬂight of many dissenting
religious groups to colonial British America during
the seventeenth and eighteenth centuries led to the
rise of religious pluralism and eventually to the triumph of religious freedom and liberty in the United
States. The religious map of British North America
shows how the long struggle over religion in Europe led directly to the migration of wide range of
religious groups. While European absolutist
regimes did not allow religious freedom, in British
North America religious liberty and pluralism became the norm from the outset, as Puritans, Catholics, Quakers, and other religious groups settled
there and maintained their religious faith and practices in peace and liberty. This toleration was then
enshrined in the constitution of United States, upon
their independence from Britain.
Refugees, exiles, and émigrés greatly contributed to the establishment of European culture in
countries outside Europe. Their physical displacement thus illuminates the important processes of
transfer, diffusion, and accommodation of European culture throughout the world. For the people
involved, displacement meant that, with regard to
their mother country, their cause was lost; at the
same time, they gained the opportunity to transfer
their culture to new places, where they would be
able to live according to their ideals. Thus, while
English Puritan exiles lost the battle for the soul of
the English people, in New England they were free
to establish their grand vision of a godly, Christian
society; similarly, only in Philadelphia were the
Quakers able to realize their vision of a society built
around ‘‘brotherly love.’’ Many other religious and
ethnic groups, such as the Huguenots who emigrated to South Africa and colonial America in the
seventeenth century and the Shakers in the eighteenth century, had analogous experiences of migration.
See also Absolutism; British Colonies: North America;
Dissenters, English; English Civil War and Interregnum; Huguenots; Jews and Judaism; Mobility,
Geographic; Moriscos, Expulsion of (Spain); Wars
of Religion, French.
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AVIHU ZAKAI

REGENCY. A regent took the place of a monarch when the latter departed the realm, suffered
incapacity, or succeeded to the throne at an age too
young to rule. In the best circumstances, the king
himself, prior to his ﬁnal illness or on the eve of a
departure, designated the regent, ordinarily favoring his mother or his queen or another close
relative. In medieval England, however, even a high
administrator or esteemed noble could serve. Although barons and royal councils in England and
France, the most developed monarchies, might
temper the regents’ powers, tradition and precedent
eventually accorded them the same powers as a
king, no matter that they ruled temporarily. In early
modern Europe, France experienced the most, and
the most consequential, regencies, starting with the
reign of Francis I (ruled 1515–1547). Preparing to
wage war in Italy, Francis assigned the regency to
his mother, Louise of Savoy, in keeping with what
was then a long tradition. Louise served longer than
Francis anticipated, because after his defeat at Pavia
(1525), the king underwent captivity in Italy and
Spain. Despite the ensuing pressure, Louise governed capably in 1525–1526, defending the realm
against military threats and scoring diplomatic successes.
Catherine de Médicis, queen of France by virtue
of her marriage to Henry II (ruled 1547–1559),
became regent in 1560 when their son, and Henry’s
successor, Francis II (ruled 1559–1560), fell ill and
died. Serving until 1564, when her second surviving
son, Charles IX (ruled 1560–1574), came of age,
she experienced a turbulent regency, marked by a
deepening religious crisis, intensiﬁed by the court
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